The Centrality of the Caliphate in Islam 



Introduction: 
Habeebullah (saw) said: 

'Verily, the knots of Islam will be undone one by one. Whenever one knot is lost then the 
people grabbed onto the one which came after it. The first of these knots will be the Ruling 
and the last will be the Salah.' [Reported by At-Tabaraani] 

Mustafa Kamal, forced the National Assembly to separate the sultanate from caliphate, 
attempting to create a constitutional caliph, according to the republican system, where he is 
just the symbolic figurehead and has not political power. Following this the 'The Caliphate 
and National Sovereignty' Hilfet ve Hakimiyet — milliye was published in 1922 by the 
Turkish Grand National Assembly justifying the dispossession of the caliphate of all 
political powers and giving him only 'spiritual powers', it stated the early kernel of secular 
liberal thinking about this matter: 

'The Prophet's neglect of discussion of his political succession shows its secondary 
importance. The Caliphate is therefore a matter for the Muslims to organize themselves. 
Only clear texts of Quran and hadith are properly speaking of religious law; all else is only the 
'law of ijtihad' on which there is little consensus. In these the government is free to choose what is temporally 
most expeditions. The caliph's authority resembles that of a president of a republic, resting on a 
general delegation of authority.' 1 (p. 5.) 

Ali Abd Rasiq 2 , influenced by the orientalists D.S. Margoliouth 3 and T.W. Arnold 4 during 
world war one, unleashed a propaganda campaign to discredit the Ottoman Caliphs. He 
said: The Prophet never tried to establish a government or a state; he was a messenger sent by Allah, and he 

was not a political leader. ' There is no basis for the Khilafah in the Qur'an and Hadith' 'Allah does not 

impose upon the Muslims a specific type or form of government, but they are free to choose what is better for 
the welfare of their society at any time. ' ' 

Brothers, as the demand for Khilafah rises, we see the British governments wheeling out the 
sons and grandsons of Ali abd Rasiq whose political philosophy like Ali Abd Rasiq is 
secular liberalism: 

Ali Jumah who was a speaker in Blairs recent 'Islamic conference' said: 'Many assume that an 
Islamic government must be a caliphate, and that the caliph must rule in a set and specific way. There is no 

basis for this vision within the Islamic tradition^ ' The principles of freedom and human dignity for 

which liberal democracy stands are themselves part of the foundation for the Islamic world view' 

Not only that, the grandsons of Ali Abd Rasiq have also come out, drawing inspiration from 
the likes of the above schoalrs which have been mesmerised by the western culture whist 
concealing their secular liberal roots, to spread the call of legitimization of the corrupt, 
secular despotic rulers of the Muslim world, claiming falsly that it is based on traditional 
Islam. 
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Brothers, the truth of the matter is that the Khilafah is a unique system, different from any 
other in terms of its political philosophy, form of government and its stated aims for the 
simple reason that its source is divine and not man made, whether by Western liberal 
thinkers 7 of the Enlightenment or their intellectual subservients from the so called Muslim 
liberal thinkers. 

Contrary to the assertion of Abd Rasiq and his neo con sons and grandsons the Prophet 
(saw) did bequeath to the Muslims a system of ruling and hence the word Khaleefah means 
successor to the Prophet's function of ruling. 

The Prophet did inform the Sahabah of the obligation of appointing a Caliph when he said: 

Muslim reported on the authority of Abu Hazim, who said, I accompanied Abu Hurairah 
for five years and heard him talking of Muhammad's saying: The Prophets ruled over the 
children of Israel, whenever a Prophet died another Prophet succeeded him, but there will 
be no Prophet after me. There will be Khalifahs and they will number many. They asked: What then do 
you order us? He said: Fulfil the bay a' a to them one after the other and give them their due. Surely God will 
ask them about what He entrusted them with. 

The Prophet did inform the Sahabah that the Caliphate is a unitary system: 

Muslim has also reported it from Abu S'aid Al Khudri that the Messenger of Allah said: "If 
the Oath of Allegiance (Bay 'ah) has been taken for two Khulafaa', kill the latter of them." 

The Prophet did inform the Sahabah how the caliph should be appointed: 

"Whosoever gave a Bay 'ah to an Imam, giving him the clasp of his hand, and the fruit of his 
heart shall obey him as long as he can..' 

The Prophet what a caliphs role is what he should rule by when he should be removed: 

Bukhari narrated from 'Ubadah ibn al-Samit that in the Bay 'ah he (saw) said: "And do not 
dispute with the people in authority, unless you see (in their actions) an open disbelief upon 
which you have a proof from Allah". Or in another narration, 'as long as they establish the 
salah' ie the rules of the Deen. 

Only thing the Prophet did not explicitly inform was who was going to be Caliph because 
that is up to the Muslims to decide. The Prophet's silence is itslef an indication of this rule. 
The Sahabah, knew what that system was, hence the dabate after the Prophet died was not 
on nature of government, but the matter of selection, everything else was generally agreed 
and hence no decussion arose as to the role of the Khaleefah. This is because the Shabah 
were inheriting from the Prophet the system of government which he himself admistered in 
Madinah, so they had the Prophet's (saw) guidance on this matter. 

Immediately after the Prophet's death Abu Bakr (raa) is reported to have said "Muhammad 
has indeed died. This Deen must have some one to maintain it." Note he did not say the 
Muslims but the Deen! When Hubbab b. al-Muzir said one ruler from ansar and one ruler 
from muhajirs it is narrated in the Sirah of Ibnu Ishaq that Abu Bakr said on the day of 
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Saqifa: "It is forbidden for Muslims to have two Amirs for this would cause differences in 
their affairs and concepts their unity would be divided and disputes would break out 
amongst them The Sunnah would then be abandoned, the bida'a (innovations) would spread 
and Fitna would grow, and that is in no one's interest." Bukhari narrated that in response to 
Hubbab Abu Bakr said: 'No, we are the rulers and you are the wazeers (assistants).' 

Brothers, the Prophet (saw) had said: "when one of you dies, do not hold onto him but rush 
to his burial.' 8 But the Sahabah knowing this duty (wujoob) full well left the burial of the 
Prophet for something which was awjab (more wajib) than that, ie the appoint of a 
Khaleefah. That is why the Ulama have said there is ijma of the Sahabah on the obligation 
of appointing a Khaleefah, an ijmah which has been transmitted to us through tawatur 
concurrent narration. 

The Sahabah knew how the Caliph should be appointed: Umar Ibn Al-Khatab (raa) said: 
"There is no Khilafah without consultation" 9 

On the nature of caliphal rule Umar once asked Talha, Zubayr, Ka'b and Salaman al-Farisi: 
what is the difference between a caliph and a king, Talaha and Zubayr said we do not know, 
but Salaman said: The caliph who is just to the citizens, devides their people share equally, 
compassonate to the people as a man is with his family and judges between them by the 
Book of Allah.' Ie ruler is not despotic or totalitarian but looks after their affaires accoriding 
to the rules of the Sharee'ah. 

In the year 50 after Hjrah Mua'awiyyah came to Madinah and sent for the great Sahabah and 
announced that he wanted Yezid to be Khaleefah: Abdullah b. Umar said to Mu'awiyyah: 
'This Khilafah does not have a hiracliuos, ceaser or Chosroes were sons inherit the rule 
from their fathers. Had that been so the I would have been the ruler after my father.' 10 

Abu Hanifah said:, "The Khilafah will take place by the agreement and consultation of the 
believers.' 11 

The scholars throughout the ages have discussed the obligation of Khilafah and the various 
aspects of the system. In the following discussion I wish to take you on a journey through 
the centuries and consider the views of the traditional scholars, many of whom were well 
known Sufis, to demonstrate the centrality and continuity of the Khilafah system: 

The First Three Century of the Salaf: 

Examples of the Tabi'een: 

According to Mujahid Khaftfah means that one who establishes Allah's commandments, 
manifests the signs of His unity and does justice among the people. 12 

According to al-Dahhak, the four functions, mentioned in the verse of al-Hajj, are the 

obligations incumbent upon the KhaRfah. ie allazeena immakkannahum. . ."(They are) Those 
who, if We establish in the land, establish regular prayer and give regular charity, enjoin the 
right and forbid wrong: With God rests the end (and decisions) of (all) affairs." 13 

Examples of the early Fuqaha: 
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Imam Aljuzayri, an expert on the Fiqh of the four great schools of thought said regarding 
the four Imams, The Imams (scholars of the four schools of thought)- may Allah have 
mercy on them- agree that the Caliphate is an obligation, and that the Muslims must appoint 
a leader who would implement the injunctions of the religion, and give the oppressed justice 
against the oppressors. It is forbidden for Muslims to have two leaders in the world whether 
in agreement or discord. 14 

Imam Ahmad ibn Hanbal (164-241 AH): 'The Fitna (mischief and tribulations) occurs when 
there is no Imaam established over the affairs of the people.' 

Ahmed b. Hanbal was asked: What is the meaning of the hadith: 'Whosoever dies and he 
does not have an imam he dies the death of jahiliyyah' He said: Do you know what is an 
imam? An imam is the one around who all the Muslims unite. This is its meaning.' 15 



The Fourth Century: 

The Shafi'I jurist al-Mawardi (362-448) 

'Imamate is prescribed to succeed prophethoood as a means of protecting the Deen and of 
managing the affairs of this world. There is a consensus of opinion (amongst the scholars - 
Ijmaa' al-'Ulamaa') that the person who discharges the responsibilities of this position must 
take on the contract of Imamate of the Ummah.' 16 

Imam al-Baghdadi commenting on the shaaz weird views of those who said Khilafah is not 
wajib said: 'The companions of the Prophet have agreed on the obligation (of the Khilafah), 
and there is no significance to the opposition of al-Futa (Kharijite) and al-Asam 
(mu'atazalite) when we have an Ijma' of the Sahabah.' 

Scholars of the Fifth Century: 

Al-Juwayni (d.478): 'Muslims must have an imam to lead them and that is the consensus of 
the opinion of the Ummah and imams.' 

Imaam Ghazzali (d.505): 'You should know that the obligation of appointing an imam is 
from the necessities of the Sharee'ah which we cannot abandon.' He also said in the absence 
of Khilafah: 'The judges will be suspeneded, the Wilayaat (provinces) will be nullified, ... the 
decrees of those in authority will not be executed and all the people will be on the verge of 
Haraam.' 17 

Ibn Hazm All of Ahl as-Sunnah, all of al-mur'ia, all of Shia, all of khawarij have agreed on 
the obligation of imaamah. And that the Ummah is obliged to appoint an imam who will 
apply the rules of Allah and look after their affaires (yasoosuhum) with the rules of the 
sharee'ah which the Messenger of Allah (Saw) brought, except some from the Khawarij.' 18 

Notice here that Ibn Hazm did not give much credence to the views of the Khawarij such 
that he did not believe their disagreement had any impact on the ijma of the Khawarij 
themselves let alone the ijma' of ahlul sunnah! 
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The Sixth Century: 



Abu Hafs Umar al-Nasafi (d. 701) 

'The Muslims simply must have an Imam (Khaleefah), who will execute the rules, establish 
the Hudud (penal system), defend the frontiers, equip the armies, collect Zakah, punish 
those who rebel (against the state) and those who spy and highwaymen, establish Jum'ah and 
the two 'Eids, settie the dispute among the servants (of Allah), accept the testimony of 
witnesses in matters of legal rights, give in marriage the young and the poor who have no 
family, and distribute the booty' 

The Seventh Century: 

Imam Yahya ibn Sharaf al- Nawawi (631-676 AH): 

'(The scholars) agreed that it is an obligation upon the Muslims to select a Khaleefah.' 19 

Imam Nawawi also said: It is forbidden to give an oath to two Imams or more, even in 
different parts of the world and even if they are far apart.' 20 He also stated: If a baya'a were 
taken for two Khulafa'aa one after the other, the baya'a of the first one would be valid and it 
should be fulfilled and honoured whereas the baya'a of the second would be invalid, and it 
would be forbidden to honour it. This is the right opinion which the majority of scholars 
follow, and they agree that it would be forbidden to appoint two Khulafa'aa at one given 
time, no matter how great and extended the Islamic lands become.' 21 

The Maliki scholar Imam al-Qurtubi (d. 671 AH) said: 

The Khaleefah 'is listened to and he is obeyed, for the word is united through him, and the 
Ahkam (laws) of the Khaleefah are implemented through him, and there is no difference 
regarding the obligation of that between the Ummah, nor between the Imams except al- 
Asamm who was most deaf regarding the Sharee'ah.' 22 Al-Asamm was an extreme 
mu'tazalite. His name al-Asamm is the superlative form of the word 'deaf meaning more 
deaf. Imam Qurtubi is using a pun on his name to dismiss his view. 

Imam al-Qurtubi also said: 'When Abu Bakr was about to die he proposed Umar to be the 
Imaam. No one said this is not wajib on us or you. Rather this indicates its obligation as the 
Khilafah is the pillar upon which other pillars rest.' 23 

Ibn Khaldun (d.808): 'Imaamah is wajib and its obligation is known by the consensus of the 

opinion of the companions of the Sahabah and the tabi'een' 'the imam is no different 

from any of the Muslims other than the fact that he implements the ahkaam and protects 
the Deen.' 24 
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The Eighth Century: 



Abu Ishaq Ibrahim ibn Musa al-Shatibi (d. 790 AH) 

A Maliki jurist he states 'in the absense of the khilafah, a state of anarchy and lawlessness 
would prevail and this would usher in a great corruption and disorder. And it is evident, that 
the establishment of the Din is quite impossible in a state of anarchy and disorder.' 25 

Imam Sa'd al-Din Mas'ud bin Umar al-Taftazani (d. 791 AH): 

'The adoption is that it is obligatory upon the servants by textual evidence because of the 
saying of the Messenger, "Whoever dies not having known the Imam of his time, dies the 
death of the days of ignorance." Also, the ummah agreed that this was the most important 
duty following the death of the Messenger, so important in fact that they considered it more 
important than the matter of his burial, and so also has it been after the death of each 
Imam.' 



The Ninth Century: 

Jurjani (d.816): Appointing an imam is the best in meeting the interests of the religion and 
achieves the greatest aims (maqasid) of the Deen.' 26 

The Tenth Century: 

Ibn Hajar al-Haytami (d. 974) 

'It is known that the Sahabah (ra) consented that selecting the Imaam after the end of the 
era of Prophethood was an obligation (Wajib). Indeed they made it (more) important than 
the (other) obligations whilst they were busy with it over the burial of the Prophet. ' 

The Thirteenth Century: 

Al-Shanqeeti 1325H - 1393H: 'It is is well known from Islam by necessity of the Deen that 
is is wajib on the muslims to appoint an imam who will unite them and apply the rules of 
Allah on the earth.' 27 

Ibrahim al-Bayjuri (d.1276) , in his book: tuhfatul mureed 'ala jawharat at-tawheed (volume 2, 
p. 136) : 'The Sahabah were agreed (on the appointment of an Imam) after he (saw) parted 
this world, they were occupied by this from burying the Prophet (saw). This is because he 
(saw) died on a Monday at zawaal (mid-day) and he was left that day until the night of 
Tuesday and he was buried towards the end of Wednesday night. Abu Bakr had said: 
Someone must undertake this responsibility, so think about the matter and bring forth your 
views, may Allah have mercy on you. From every corner of the Prophet's mosque the people 
said: saddaqta saddaqta (you have spoken the truth, you have spoken the truth.) No one said 
we do not need an imam.' 
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Shah Waliyullah Dehlavi (1703-1762 CE) 

'the collective reason of mankind requires that a Khilafah should be there to lookafter the 
interests which cannot be achieved without a Khilafah.' 'The sahaba also rushed to establish 
the khilafah immediately, after the death of the prophet(saw) and delayed his burial. 
Moreover there are matters which cannot be accomplished without the Khilafah.' 

The Fourteenth Century: 
Latter days of Khilafah: 

Poetry Maulana Shibli Nomani to Sultan Abdul Hamid 2 nd : 

'Through your majesty and authority the Shariah laws acquired a high status and through 
your orders the splendor of Islam has risen high.' 28 

Iraqi scholar Shaykh al-Zahawi, the mufti of Baghdad (1863-1936 CE): 

"The Companions of the Prophet (SAW) have unanimously agreed upon appointing him to 
office {ajmda 'ala nasabihi)^ after the passing away of the Prophet (SAW) to the extent that 
they considered it to be the most important of obligations [ahamtn al-ivajibal) giving it 
precedence even over his (SAW) burial and people in every generation since have not 
stopped doing thisJ 27 ! Also, many narrations support this [obligation of appointing an 
Imam] one of them being his saying - upon him be blessings and peace - "Whoever dies 
and does not have on his neck ifi 'unqihi) a pledge of allegiance {bay ah), he dies a death like 
in the days of ignorance." 29 

Shaykh Taqi al-Din al-Nabhani (d.1977) said: 'The appointment of the Khalifah is an 
obligation upon the Muslims. They are forbidden from spending more than two nights 
without giving a Ba'jah to him. If the Muslims did not appoint a Khalifah within three days 
they would all be sinful until they had appointed a Khalifah. The sin would not fall until they 
had exhausted their efforts to appoint a Khalifah and continued to endeavor to appoint him. 
The obligation of appointing a Khalifah has been confirmed by the Qu'ran, Sunnah and the 
general consensus of the Sahabah.' 30 Shaykh al-Nabhani defined the Khilafah as : "The 
Islamic State {al-dawlah al-islamiyyah) is a Khalifah implementing the law. It is a political (siyasi) 
and executive {tanfidhi) entity for the reason of implementing and executing the divine laws 
of Islam.' 31 He also defined it as: "The general temporal leadership (ri'asah c ammaB) of all the 
Muslims that establishes the Islamic rulings {li-iqamah ahkam al-shaf al-islami) and carries the 
Islamic invitation (al-da'wah) to the entire world..." 32 As we can see what the Shaykh was 
doing was echoing what has been said for centuries by the classical scholars. 

Brothers, towards the end of the Uthmani Khilafah when the big powers were conspiring 
against it, Sheikh ul Hind Maulana Mahmood Hassan (who was the then head of Darul 
Uloom Deoband and direct student of Maulana Qasim Nanautavi, the founding father of 
the Darul 'Uloom) in the 1920's,mentioned a fatwa regarding saving the Uthmani Khilafah 
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from the enemies of Islam. The respected Maulana said: 'The enemies of Islam have left no 
stone unturned to strike against and harm the honor and prestige of Islam. Iraq, Palestine 
and Syria that were won over by the Prophet's companions and his followers, after in 
numerous sacrifices, have once again become targets of greed of the enemy of Islam. The 
honor of Khilafat is in tatters. Khalifa-tul-Muslimin, who used to unite the entire community 
on this planet; who is the vice-regent of Allah on this earth; used to implement the universal 
law of Islam; who used to protect the rights and interests of Muslims and used to preserve 
and ensure the glory of the words of the Creator of this universe be preserved and 
implemented, has been surrounded by enemies and made redundant.' 33 

Also, Maulana Mohammad Ali Johar, a founder of the Khilafat movement said about the 
Khilafah: 'The ruler of Turkey was the Khaleefah or successor of the Prophet and Amir -ul- 
Mu'mineen or chief of the believers and the Khilafah is as essentially our religious concern 
as the Quran or the Sunnah of the Prophet.' Qohar, Mohammed Ali, My Life a Fragment pg. 
41] 

A day after the abolition of Khilafah, Maulana Mohammad Ali Johar said, as reported by the 
Times newspaper on 4th March 1 924, "It is difficult to anticipate the exact effects the 'abolition ' of 
Khilafah will have on the minds of Muslims in India. I can safely affirm that it will prove a disaster both to 
Islam and to civilisation. The suppression of the time honoured institution which was, through out the 
Muslim world, regarded as a symbol of Islamic unity will cause the disintegration of Islam... " 

Also Maulana Abul Kalam Azad wrote a book in 1920 called 'The Issue of Khilafat', where 
he stated: 'Without the Khilafah the existence of Islam is not possible, the Muslims of India 
with all their effort and power need to work for this.' 

Shaykul Islam Mustafa Sabri (d.1953) who worked for Sultan Abd al-Hameed. He was the 
last shaykh al-Islam of the Ottoman Khilafah. He was exiled to Egypt by the Kamalist 
regime. He said : 'Khilafah ie succession to the Messenger of Allah (saw) means: obliging the 
adherence of the rules of the Sharee'ah over the Muslims by the one who assumes authirty, 
it by this way one is successor to the Porphet. And the abolistion of the Khilafah is abolitipn 
of this adherence.... This has actually happened in Turkey after the abolition of the 
Khilafah. So what has succeeded it is a secular government.' (mawqif al-'aql,p322). 

Mustafa Kamal after the desctrction of the Khilafah had many a shcoler thrown into 
prosion or executed fearing their opposition. One such scholar was Shaykh Aatif Afandi 
who was one of the most illustrious scholars in the Uthmani Khilafah. 

Regarding the Khilafah the Shaykh had said: 'The ba'yah of the Muslims to a Khaleefah is 
wajib and it is proven by the ration and text. The sharee'ah evidence for this is that the 
conencses of the Sahabah and tabieen was on this matter. Upon the death of sayyidna rasul 
the Sahabah gathered gathered, before his (saw) burial, at Saqeefah Bani sa'idah and made 
shura and gave bay 'ah to sayyidina as-Siddeeq (ra).' 34 

His opposition to Mustafa Kamal led him to be executed in 26 January 1926 under a 
trumped up case. The judge asked him to prepare his defense so that it can be read out the 
next day in court. The next day the shaykh responded in court: I do not need a defense as I 
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have not committed anything requiring me to defend. The order came after one hour for 
him to be executed. 

Brothers the day before the shaykh had tore up his defense letter, why? 

Shaykh Tahir al-Mawlawwi who was in prison with him reported that the Shaykh started to 
write the letter when he fell asleep. After a short while he woke up suddenly looking startled. 

Shaykh Mawlawwi asked him why did you wake up so suddenly? 

Shaykh Effendi replied: I have seen what I desired in my sleep. 
Shaykh Malawwi: What do you mean? 
Shaykh Effendi: I mean I saw the dream I was waiting for. 
Shaykh Malawwi: What did you see? 

Shaykh Effendi: I saw the best of creation (ie Muhammad) say to me: Aatif, ar you busying 
yourlfe writing your deference and you do not want to meet me? 
Shaykh Malawwi: What do you interpret that as? 

Shaykh Effendi: They are going to execute me and I will join Habeebbullah. 35 
The next day the shaykh was executed. 36 

Brothers, throughout the centuries the Ulamah have expounded the centrality and obligation 
of Khilafah in Islam because it is what the Prophet and Sahabah have taught us. Today we 
hear government scholars on the performance related pay of Arab autocratic totalitarian 
despotic dictators claiming that Khilafah is not a religious duty or that it can be abandoned 
in favor of liberal, democratic and secular republican systems. Brothers, the Muslims did not 
fall for this propaganda when the Khilafah was destroyed and they will certainly not fall for 
this decline now that she has tasted revival. The sons of Ali Abd ar-Rasiq should take heed 
that this Ummah has awakened and yearns to see the banner of the Khilafah flutter in the 
dawn of the new millennium, the millennium of the Khilafah no matter the how much the 
colonialists and their supporters may detest it. 

Kamal Abu Zahra 37 
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2 It is worth noting that the Council of Higher Ulama in Azhar took him to task for his rejection of the ijma 
sahabah on the obligation of the Khilafah. The special of court of Azhar rejected his view stating: 'It is evident 
that the basis of government, and the sources of law is with the Muslims are the Book of Allah, the Prophetic 
hadifh and the ijma of the Muslims. For Muslims there can be nothing better than these. Shaykh AM (abd 
Rasiq) wants Muslims to demolish what is based on these foundations.' 

3 According to L. Binder it is possible that Abd Rasiq was influenced by Margoliouth, Binder then goes onto 
provide quotes from Margoliouth which are similar to what Abd Rasiq has stated. See his book entitled 'Islamic 
Liberalism', p. 152. Regarding his liberal influences Binder states: 'Abd al-Rasiq has not revealed what he means 
by political science but he does show a strong commitment to political liberalism.' Ibid, p.140. 

4 See his book: The Caliphate, see chapter 3 entitled: Theological sanction of the Caliphate. This book was 
published in 1924. Abd Rasiq's book was published 1925 in which he praised Arnold's work as 'excellent'. 
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20 ["Mughni Al-Muhtaj", volume 4, page 132] 
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26 Mawqif lil Iji, vol 8, p.346. 
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28 [The Rise and fall of Muslims, Saeed Akbarabadi, Pg. 133] 



29 al-Fajr as-Sadiq. 

30 See the book: The Islamic State, p.221-222. 

31 see Ni^am al-Hukm (2002 Arabic edn), p.18. 

32 see Ni^am al-Hukm ft 'l-Islam, 3 rd edn. Dar al-Ummah, Beirut 1990, p.32. 

33 [From the Fatwa of Sheikh ul Hind Maulana Mahmood Hassan, 16th Safar 1339 AH, October 29 1920 CE, 
page 78 of English translation of 'The Prisoners of Malta' by Maulana Syed Mohammad Mian, published by 
Jamiat Ulama-I-Hind] 

34 Uthmanieen fit tareekh wal hadaarah, p323. 

35 The beloved of Allah, is the Prophet (saw). 

36 Uthmanieen fit tareekh wal hadaarah, p335 and p.347. 

37 Please note this is only a transcript for a speech and hence there are parts which are incomplete. I would 
request your patience until the piece is finished and a final copy is published in booklet form inshallah. (Kamal) 



